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 At last it seems to me I have come to 
understand why man is the most fortunate of 
creatures and consequently worthy of all ad-
miration and what precisely is that rank which 
is his lot in the universal chain of Being—a 
rank to be envied not only by brutes but even 
by the stars and by minds beyond this world.  
 It is a matter past faith and a wondrous 
one. Why should it not be? For it is on this 
very account that man is rightly called and 
judged a great miracle and wonderful creature 
indeed. . . .God the Father, the supreme Ar-
chitect, had already built this cosmic home we 
behold, the most sacred temple of His god-
head, by the laws of His mysterious wisdom. 

The region above the heavens He had 
adorned with Intelligences, the heavenly 
spheres He had quickened with eternal souls, 
and the . . . filthy parts of the lower world He 
had filled with a multitude of animals of every 
kind.  
 But, when the work was finished, the 
Craftsman kept wishing that there were some-
one to ponder the plan of so great a work, to 
love its beauty, and to wonder at its vastness.  
 Therefore, when everything was done . 
. . He finally took thought concerning the crea-
tion of man. But there was not among His ar-
chetypes that from which He could fashion a 
new offspring, nor was there in His treasure 
houses anything which He might bestow on 
His new son as an inheritance, nor was there 
in the seats of all the world a place where the 
latter might sit to contemplate the universe.   
 All was now complete; all  
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things had been assigned to the highest, the 
middle, and the lowest orders. But in its final 
creation it was not the part of the Father’s 
power to fail as though exausted. It was not 
the part of His wisdom to waver in a needful 
matter through poverty of counsel. It was not 
the part of His kindly love that he who was to 
praise God’s divine generosity in regard to 
others should be compelled to condemn it in 
regard to himself.  
 At last the best of artisans ordained 
that the creature to whom He had been able 
to give nothing proper to himself should have 
joint possession of what ever had been pecu-
liar to each of the different kinds of being.  
 He therefore took man as a creature 
of indeterminate nature and, assigning him a 
place in the middle of the world, addressed 
him thus: . . . “The nature of all other beings 
is limited and constrained within the bounds 
of laws prescribed by Us. Thou, constrained 
by no limits, in accordance with thine own 
free will, in whose hand We have placed 
thee, shalt ordain for thyself the limits of thy 
nature. We have set thee at the world’s cen-
ter that thou mayest from thence more easily 
observe whatever is in the world.  
 We have made thee neither of heaven 
nor of earth, neither mortal nor immortal, so 
that with freedom of choice and with honor, 
as though the maker and molder of thyself, 
thou mayest fashion thyself in whatever 
shape thou shalt prefer.  
 Thou shalt have the power to degen-
erate into the lower forms of life, which are 
brutish. Thou shalt have the power, out of thy 
soul’s judgment, to be reborn into the higher 
forms, which are divine.” O supreme generos-
ity of God the Father, O highest and most 
marvelous felicity of man! To him it is granted 
to have whatever he chooses, to be whatever 
he wills. 

“To Man it is granted to have 
whatever he chooses, to be 
whatever he wills.” 


